CREATION TO NEW CREATION:
JOURNEY THROUGH SCRIPTURE FROM GENESIS TO REVELATION

CC 100: THE WHOLE IN ONE
(THE WHOLE BIBLE IN ONE QUARTER)
Session 6
THE PROPHETS, THE NEW COVENANT, AND THE AWAITED SON-KING
Isaiah, Jeremiah, Lamentations, Baruch, Daniel, the Twelve
(Hosea, Joel, Amos, Obadiah, Jonah, Micah, Nahum, Habakkuk, Zephaniah, Haggai, Zechariah, Malachi)
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The Biblical Storyline So Far

Jeremiah

Ezekiel

Daniel

CREATION ̶> CORRUPTION ̶> COVENANT
(Gen 1-2)

0.2.

(Gen 3-11)

(Part 1, Gen 12–Deut 34: Abrahamic and Mosaic Covenants)
(Part 2: Josh-Macc: Davidic Covenant and the Kingdom)
(Part 3: Job-Sirach: Psalms and Wisdom for Life in the Covenant)
(Part 4: Isa-Mal: The New Covenant and the Awaited Son-King)

Development
a.

A biblical covenant is a divine-human bond predicated on the faithfulness of God’s
promises and man’s obedience, by which God’s program moves forward toward its goal.

b.

The Abrahamic Covenant (Gen 12ff.) outlines the provisions (the what) of God’s covenant
program, the Mosaic Covenant (Exod 19ff.) delineates the prescriptions (the how) for its
fulfillment, the Davidic Covenant (Josh-Macc) identifies the person (the who) at the center of
the covenant plan, and the Psalms and Wisdom books describe the path of life in the covenant.
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c.

The last group of books in the Old Testament focuses on the promise (the when) of God’s
covenant program. The Prophetic Books (or Prophets) are based on the preaching of prophetic
figures whose primary role was to minister the word of the LORD to the covenant people during
the days of the kings and the kingdom (from the 9th century to the 5th century B.C.), proclaiming
messages of threatened judgment for unfaithfulness and promised blessing for faithfulness on
the part of God’s covenant people.

d.

In this way, the Prophets fulfill a twofold purpose in the overall story from Creation to New
Creation: (1) they explain why ancient Israel failed to enjoy the blessing-provisions of the
Abrahamic Covenant, incurred the judgment of God, and ended up in exile from the land of
promise; and (2) they declare that those blessing-provisions will yet be realized through a
certain Davidic Son-King still to come by way of a remnant of restored Israel. The Messiah will
embody God’s ideals for Israel. Through his righteous rule and the outpouring of the Holy Spirit
as envisioned in the New Covenant (Jer 31; Ezek 36), he will enable God’s people to keep the
covenant, with blessing to be poured out on “all the families of the earth” (Gen 12:3).

e.

The Historical and Prophetic books of the Old Testament overlap. They cover much of the same
historical territory—the former telling the covenant story in the dominant genre of historical
narrative prose, the latter driving home the message more explicitly in the dominant genre of
prophetic poetic oracle.

THE MAJOR PROPHETS
ISAIAH
1.

Where We Are in the Story: Getting Our Bearings
Might tie Ezekiel for first in the ‘Strangest Biblical Book’ category. Yet this prophetic book gives us a
breathtaking glimpse of God’s awesome greatness and glory. It also helps us to see how the nations of
the world come to know this God—through Israel’s terrible sufferings as God’s servant faithfully
fulfilled in Israel’s Messiah, God’s perfect Servant. As well, Isaiah shows us what God thinks of
injustice and unrighteousness, and how he goes about correcting these problems through his suffering
servant. Let’s not be put off by this big book, or by other Prophets like Jeremiah and Ezekiel coming up.
Isaiah will ignite our worship, encourage our faith, inspire our sense of mission, and inform our
understanding of what it means, and what it costs, to serve the Lord.

2.

The Story Unfolds: The Revelation of God in Isaiah

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.
V.

2.2.

INTRO—ISRAEL’S “FAILED” MISSION: PUNISHMENT AND PROSPECT, 1:1–6:13
THE SOVEREIGN KING: THE MASTER OF THE SERVANT, 7:1–39:8
REDEMPTION: THE MISSION OF THE SERVANT, 40:1–48:22
SUFFERING: THE MESSAGE OF THE SERVANT, 49:1–57:21
TRANSFORMATION: THE MISSION OF THE SERVANTS, 58:1–66:24

What it says: The message conveyed
The book of Isaiah begins before Israel’s exile into surrounding pagan nations (Assyria, Babylon,
Egypt), brings charges against not only Israel (for breaking covenant through sin) but all the other
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nations (for their own sin, despite not being part of the covenant), and explains what is about to happen:
Israel will be exiled among the nations (chs. 1-39). In chapters 40-53, Israel is personified as Yahweh’s
“servant,” and their exile described dually as a punishment for their own sin and as a means to address
the sin of the nations. It is in this context that Yahweh, through a prophetic voice (whose exactly we do
not know) breaks the news to Israel: “Remember not the former things; behold, I am doing a new
thing!” (43:18-19). The ‘former things’ have to do with Israel’s salvation from Egypt. But it’s not just
about Israel anymore. Even though we the readers know that it’s never been “just about Israel” but about
everyone, Israel’s own perspective is a nationalistic one. Speaking for Yahweh, the prophetic voice
contradicts this nationalistic perspective: “Yes, I am going to save you back to myself, but not only you.
Behold, I am doing [what in your eyes you will see as] a new thing. I’m going to reach out to all the
nations I indicted earlier (chs. 13-23).” In chapters 54-66, we see the fruit of this complex mission. After
serving their time in exile, Israel is brought back to the land . . . wait for it . . . by the very captors who
hauled them off into exile in the first place! Just as God promised to Abraham, despite their failure,
Israel ended up “blessing” the nations, and in turn, the nations blessed Israel back.
3.

Inhabiting the Story: Making It Our Own
Like Israel, the Church is ever on the cusp of God’s judgment. But the New Testament story of the
Church comes to a close before the Church falls into any widespread crisis. It does not develop the way
God’s judgment unfolds in all its redemptive complexity for future generations (like ourselves), as the
Old Testament does with regard to Israel. So as we enter into our own times of crisis, we may “take the
hint” of Sacred Scripture as we have received it, which defers to the Old Testament to tell the story of
how God is dealing with us: “Go backward, O reader, to read about your future.” When we do, we’ll
discover how God might be using us—even in our failure—as his special servant, at the very same time
disciplining us to reshape us and drawing all nations to himself through the witness of his ways with us
in judgment. Should we find ourselves “scattered among the nations,” let us take heart. God is not silent,
nor has he wavered in his love for us. He is up to something.

JEREMIAH
1.

Where We Are in the Story: Getting Our Bearings
Here is the longest single book in the Bible; it’s also one of the most challenging! These are not reasons
to be discouraged from reading it, but to remember that good Bible reading requires patient and attentive
listening. When we do that in Jeremiah, we hear our Lord speak through a broken and suffering prophet
whose message centers on two main themes: God’s punishment of Israel’s unfaithfulness, and God’s
promise to bless the world through the people of a new covenant. These themes of judgment and hope
weave throughout Jeremiah’s stories, prayers, sermons, and object lessons. We are invited to sit patiently
and attentively at the feet of Jeremiah and to hear him explain what breaks God’s heart and why God
will never give up on his plan to restore and bless the whole world through his people.

2.

The Story Unfolds: The Revelation of God in Jeremiah

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.
V.
VI.

INTRODUCTION, 1:1-19
THE PUNISHMENT OF GOD’S PEOPLE, 2:1–29:32
THE BOOK OF CONSOLATION: RESTORATION FOR GOD’S PEOPLE, 30:1–33:26
GOD’S JUDGMENT OF JUDAH: CONSEQUENCES OF DISOBEDIENCE, 34:11–45:5
GOD’S JUDGMENT ON THE NATIONS, 46:1–51:64
PUNISHMENT AND PROMISE IN PERSPECTIVE, 52:1-34
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2.2.

What it says: The message conveyed
In a number of ways, the book of Jeremiah focuses and sharpens the message of the book of Isaiah.
Similarly to the way the book of Isaiah anchors its contents to the eighth century prophet, the book of
Jeremiah anchors its contents even more specifically to the prophet Jeremiah (1:1-3). So, too, the book
focuses more specifically than does Isaiah on the details of Israel’s failings. Sometimes Jeremiah is
called the ‘Prophet of Doom’ for the dire content of his message to God’s people. But readers shouldn’t
feel overwhelmed with God’s judgmental outlook at this point. Jeremiah is also called the ‘Weeping
Prophet’, implying that God’s emotional state includes sorrow and pain about the way his relationship
with his people has transpired. He never left them, after all. God’s own people left him.
Finally, if the book of Isaiah is concerned with the broad and far-reaching theme of ‘new things’,
Jeremiah focuses more specifically on the ‘new covenant’ God will make with the house of Israel and
Judah (Jeremiah 31:31-40). In this covenant, God’s law will not be written on stone tablets, but will be
written in their hearts. What Deuteronomy 6:6 exhorted and anticipated [“And these words which I
command you this day shall be upon your heart”] will come to pass, not by their own efforts, but by
God’s own action.

3.

Inhabiting the Story: Making It Our Own
The book of Jeremiah reaches both backward and forward to tie itself into the biblical storyline. In his
hesitance to fulfill his vocation as God’s prophet, Jeremiah resembles Moses. In his given role to preach
repentance—and judgment if his audience does not respond with repentance—Jeremiah resembles
Jonah (coming up later in this session). Coming as it does immediately after Isaiah, it serves to sharpen
its development of the Church’s own story by explaining in finer detail how God’s people have become
an offense to God. In this way, Jeremiah provides an opportunity to perform an examination of
conscience, part 1.

LAMENTATIONS
1.

Where We Are in the Story: Getting Our Bearings
From the broad perspective of Isaiah, to the more focused perspective of Jeremiah, we come now to an
even sharper journey into the desperation of the pathos of Israel.

2.

The Story Unfolds: The Revelation of God in Lamentations

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.
V.

2.2.

THE FIRST DIRGE: JERUSALEM’S DESOLATION AND MISERY, 1:1-22
THE SECOND DIRGE: YHWH’S ANGER WITH HIS PEOPLE, 2:1-22
THE THIRD DIRGE: THE AFFLICTED’S LAMENT, 3:1-66
THE FOURTH DIRGE: ZION’S RUIN, 4:1-22
THE FIFTH DIRGE: THE REMNANT’S APPEAL, 5:1-22

What it says: The message conveyed
Unlike Isaiah and Jeremiah (and Ezekiel, below), the book of Lamentations is not actually anchored to
any one voice or person. Instead, it brings to full expression the cry of the community.
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3.

Inhabiting the Story: Making It Our Own
If Christ is before and behind all things, and Israel is at times figured into the form of Christ in the Old
Testament (cf. numerous instances of Israel called ‘son’), Lamentations presents a figure of our Lord’s
suffering. To its very last verse (5:22), it is the deepest and darkest cry of the soul: “Have you utterly
rejected us? Are you exceedingly angry with us?” As such, it gives voice to the suffering of God’s
people. It asks the same kinds of questions the individual Job asked, this time on behalf of the
community. And it brings to full, book-length expression Jesus’ cry from the cross which we read firstly
developed in Psalm 22: My god, my god, why have you forsaken me?” Although we use the Psalms as
the script for our response as a congregation, we at times hear from Lamentations in the first reading of
the lectionary. For those who find themselves in great suffering, it is permissible to ask the hard
questions Lamentations asks, and to lament. It’s in the script.

BARUCH
1.

Where We Are in the Story: Getting Our Bearings
The book of Baruch makes its contribution to Sacred Scripture from the perspective of exilic captivity,
after the Babylonians had burned Jerusalem and brought the Judeans to live in Babylon as captives, just
as Isaiah and Jeremiah had prophesied would happen.

2.

The Story Unfolds: The Revelation of God in Baruch

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.
V.

2.3.

INTRODUCTION (1:1–14)
CONFESSIONS (1:15–3:8)
WISDOM AND THE LAW OF MOSES (3:9–4:4)
LAMENT FOR JERUSALEM (4:4–5:9)
THE LETTER OF JEREMIAH (6)

What it says: The message conveyed
From the poetic genre of Lamentations, the book of Baruch returns to narrative, telling the story of a
displaced community of faith beginning to figure out how to put itself back together now in a foreign
land without its temple, its sacrificial system, or its livelihood. In Lamentations, God’s people wail. In
Baruch, they express their remorse and confess their sin with a steadier voice. They recall the covenant
they broke and tell themselves a truthful story about what has happened and why. In what follows (chs.
3-5), narrative shifts back to poetry—psalms in praise of wisdom and in receipt of consolation. The
book concludes with a letter from Jeremiah to be read to the captives in Babylon.

3.

Inhabiting the Story: Making It Our Own
The book of Baruch shows what true contrition ought to look like, and how closely bound it is to
wisdom (cf. the movement from contrition in 3:1-8 to wisdom in 3:9-37, portions of the latter of which
are read in the Mass on Holy Saturday). Contrition and wisdom go together, because to be penitent is to
act wisely. The lesson from Judges, however, is to be careful once consolation comes, for at such a time
is it easiest to lose sight of the danger of the thing which required penitence in the first place. So the
book of Baruch concludes with a warning from Jeremiah not to adopt the ways of those among whom
God’s people find themselves.
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EZEKIEL
1.

Where We Are in the Story: Getting Our Bearings
It’s one of the Bible’s longest books, and one of its most mysterious. Ezekiel features lots of strange
visions and unfamiliar symbols and images—things we might not understand in a first reading, or even a
second or third. But Ezekiel gives us a little key that helps unlock its main message. It’s a line that
occurs throughout the book, like a thematic drumbeat, about seventy times in all: “that you (or they)
may know that I am the LORD.” Ezekiel is all about God’s making himself known—whether in
judgment on those who rebel or in blessing on those who trust fully in him. You don’t have to grasp
everything in Ezekiel to get the main point: Our Lord wants the whole world to know who he is, and
that’s why he’s so committed to shaping his people into reflections of his glory on earth.

2.

The Story Unfolds: The Revelation of God in Ezekiel

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.

2.2.

THE VISION OF YHWH’S GLORY AND THE PROPHET’S CALL , 1:1–3:27
JUDGMENT ON JUDAH AND JERUSALEM: NATIONAL DOOMSDAY, 4:1–24:27
JUDGMENT ON FOREIGN NATIONS: INTERNATIONAL DOOMSDAY, 25:1–33:20
THE PROPHECIES OF FUTURE GLORY: MASS TRANSFORMATION, 33:21–48:35

What it says: The message conveyed
From the increasingly focused perspective: Isaiah-Jeremiah-Lamentations comes Ezekiel, a veritable
explosion of mysterious imagery that hearkens to St. John’s vision in Revelation. To be sure, there are
prophetic pronouncements and indictments toward Israel and toward other nations. But the book of
Ezekiel resumes the broad scope we saw in Isaiah, with an emphasis on the future glory God will
achieve through his activity with his people.

3.

Inhabiting the Story: Making It Our Own
In the midst of the book comes perhaps one of the most encouraging and hopeful passages in the Old
Testament. From the ‘new things’ that God is doing in the world through Israel in Isaiah, to the ‘new
covenant’ with the law written on the hearts of his people in Jeremiah, Ezekiel covers the last base: In
case God’s people need a ‘new heart’ on which God may write his law, he’ll provide that too! [cf. chs.
36-37] And in so doing, he will raise up the dead who have no heart, but are merely a jumble of dry
bones. He will do it, because in the same way he does not leave his own son to the grave, he is
committed to resurrecting his sons and daughters.

DANIEL
1.

Where We Are in the Story: Getting Our Bearings
The Book of Daniel has its origins in Babylon and Persia with a certain Daniel who was exiled there
when Judah was taken captive by Nebuchadnezzar in 605 B.C. As a final biblical composition, it
appears to postdate Daniel’s own lifetime by several centuries and to span several upheavals in
international power. This is a book about living righteously and wisely under God’s rulership over
history and the nations, wherever and whenever God’s people may find themselves.
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2.

The Story Unfolds: The Revelation of God in Daniel

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.

2.2.

PROLOGUE: DANIEL AND HIS FRIENDS AT THE BABYLONIAN COURT, 1:1-21
THE KINGDOMS OF THE WORLD AND THE KINGDOM OF GOD, 2:1–6:28
THE VISIONS OF DANIEL AND THE KINGDOM OF GOD, 7:1–12:13
DANIEL’S FURTHER DEMONSTRATION OF WISDOM, 13:1–14:42

What it says: The message conveyed
From start to finish this is a book about who rules the world, and about what it means to live wisely in
the confidence that God does. In a nutshell, Daniel is all about worshiping the LORD who really is in
charge here rather than worrying about the world’s kings and kingdoms who mistakenly assume they
are. Like almost no other book in the Bible, Daniel will encourage us to endure faithfully to the end, no
matter what.

3.

Inhabiting the Story: Making It Our Own
Ultimately, God’s sovereignty over history and the nations, of which Daniel speaks, comes to fulfillment
in Jesus Christ and his everlasting Kingdom. The New Testament is explicit about this in its many
references and allusions to Daniel, especially its connecting of Jesus to the “Son of Man” figure in
Daniel 7:13-14 (cf. Matt 24:30; 26:64) and its heavy use of Danielic images, symbols, and phrases in the
Book of Revelation (e.g., Dan 7:13/Rev 14:14; Dan 7:1-8/Rev 13:1-2; Dan 7:25/Rev 12:14). Daniel tells
the story it does because ultimately it is Jesus’ story; and so, it is our story too as those who are citizens
of his Kingdom but who live in the midst of the sometimes unfriendly nations of the world.

THE TWELVE MINOR PROPHETS
HOSEA
1.

Where We Are in the Story: Getting Our Bearings
The prophet Hosea proclaimed God’s message to the North (Israel) during the reign of Jeroboam II (Hos
1:1; cf. 2 Kgs 14:23-29). Hosea’s story as recounted in the book that bears his name portrays the Lord’s
relationship with unfaithful Israel in terms of the prophet’s own marriage to a prostitute. It likens the
love and faithfulness of the LORD to that of Hosea, and the idolatry and religious syncretism of Israel to
the marital infidelity of an adulterous wife.

2.

The Story Unfolds: The Revelation of God in Hosea

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.

THE SUPERSCRIPT/PROLOGUE: THE WORD OF YHWH TO HOSEA, 1:1
THE PROPHET’S MARRIAGE: SYMBOL OF COVENANT INFIDELITY, 1:2–3:5
THE PROPHET’S MESSAGES: SUMMONS TO COVENANT FIDELITY, 4:1–14:8
THE POSTSCRIPT/EPILOGUE: A WORD TO THE WISE, 14:9
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2.2.

What it says: The message conveyed
God’s devotion to Israel is characterized as loyal-love, determined and steadfast. God’s heart is broken
by the covenant unfaithfulness of his people, who suffer the serious consequences of their rebellion; but
like a loving and committed husband, God remains faithful to his covenant, constantly waiting for the
return of his wayward spouse and receiving her with love and forgiveness when she comes home.

3.

Inhabiting the Story: Making It Our Own
God’s covenant with Israel, like a marriage bond, arouses God’s jealous anger at infidelity—not as an
end in itself or as a form of revenge, but always with the goal of conversion (cf. Hos 2:14-23). The
conversion of which Hosea speaks is “a deep turning toward God, a complete change of heart, [as] a
response to God’s constant offer of forgiveness—a foreshadowing of Christ dying on the Cross for us
‘while we were yet sinners’ (cf. Rom 5:8).” (The Didache Bible)

JOEL
1.

Where We Are in the Story: Getting Our Bearings
It is not possible to assign a date to the prophet’s ministry, but the book which bears his name consists in
a two-part message to the people of God: a call to repentance and conversion before “the day of the
LORD” (using the scary image of a locust plague to wake up God’s people to the seriousness of sin;
1:1–2:17); and an announcement of God’s blessings on those who respond to God’s great love (2:18–
3:21).

2.

The Story Unfolds: The Revelation of God in Joel

2.1.

How it’s shaped: The author’s plan
I.
II.
III.

2.2.

INTRODUCTION, 1:1
NATIONAL LAMENT: JUDAH’S DISASTER AND THE DAY OF THE LORD, 1:2–2:17
DIVINE ORACLES: JUDAH’S DELIVERANCE AND THE DAY OF THE LORD, 2:18–3:21

What it says: The message conveyed
The message of Joel is that the coming “day of the LORD” is a day of both judgment and salvation.
“His call to conversion stresses interior conversion—not a mere external ritual devoid of sincerity but a
full change of heart in which people turn away from sin and back toward God (cf. 2:13). To everyone
who will do this, God will give a new spirit (cf. 2:28-29).” (The Didache Bible)

3.

Inhabiting the Story: Making It Our Own
Joel is quoted or alluded to several times in the New Testament, notably in Peter’s explanation of the
events of Pentecost as the fulfillment of Joel’s prophecy about the outpouring of the Holy Spirit (cf. Joel
2:28-29; Acts 2:17-21). We inhabit the message of Joel through genuine penance and conversion, by
which we experience the blessings of God’s renewing Spirit.

AMOS
1.

Where We Are in the Story: Getting Our Bearings
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Although himself a southerner from Judah, Amos, like Hosea, proclaimed God’s message of judgment
to the northern tribes (Israel) at a time when they were wealthy, arrogant, idolatrous, oppressive toward
their southern neighbors, hypocritical, and overconfident in their external religion. Like Joel
immediately preceding, Amos draws on the imagery of a lion’s ferocious roar against all who break
God’s covenant (cf. Joel 3:16; Amos 1:2). Also like Joel, both books sound a message that is not all
doom and gloom. Both end with a similar vision of God’s blessings on a restored faithful remnant. God
will not forget his covenant promises to the house of David. He will send his Davidic Messiah after a
time of judgment.
2.

The Story Unfolds: The Revelation of God in Amos

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.
V.

2.2.

THE TITLE, 1:1
THE ROAR OF THE LION FROM ZION: JUDGMENT ON THE NATIONS, 1:2–2:16
AN ENEMY IN THE LAND: SPECIFIC PROCLAMATIONS AGAINST ISRAEL, 3:1–6:14
FIVE FATEFUL VISIONS, 7:1–9:10
A GLORIOUS FUTURE: HOPE FOR THE FALLEN HUT, 9:11-15

What it says: The message conveyed
Being God’s elect covenant people entails both privilege and responsibility. The covenant bond is not,
as many in Israel mistakenly believed—and many believe today—solely about God’s love and favor and
blessing. It comes with solemn obligations—not merely ritual purity and external worship, but moral
righteousness and social justice. While God holds all the nations of the world to account, an even
greater responsibility lies with those who belong to the LORD.

3.

Inhabiting the Story: Making It Our Own
Like all the other Old Testament books, Amos is an important part of our story because it tells part of
Jesus’ story. Specifically, it contains a word of hope and salvation, ensuring that, after a time of
judgment for covenant violators, God will fulfill his promise to the house of David by sending the
Davidic Son-King as the Messiah of Israel and the Savior of the world. Also, because of its emphasis on
the moral and social obligations of those who belong to the Lord in the covenant bond, Amos supplies a
strong basis for the Church’s social teachings, especially concerning our obligation to the poor.

OBADIAH
1.

Where We Are in the Story: Getting Our Bearings
Our lack of knowledge about the prophet Obadiah (possibly a disciple of Elijah during the days of King
Ahab in Israel; 1 Kgs 18:1-16) and our inability to date the book named after him do not affect an
appreciation of this tiny book’s contribution to the biblical story line. It consists in a prophetic oracle
against the Edomites (descendants of Esau, brother of Jacob), who represent the nations of humanity
proudly opposed to God and God’s covenant people and program, and against whom the tables will be
turned when God establishes his Kingdom.

2.

The Story Unfolds: The Revelation of God in Obadiah

2.1.

How it’s shaped: The author’s plan
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I.
II.
2.2.

EDOM’S DOOM, vv. 1-14
“THE DAY OF THE LORD,” vv. 15-21

What it says: The message conveyed
It’s the tiniest Old Testament book, but Obadiah tackles a big question: How does God deal with those
who proudly oppose him and his people? Answer: He brings them down, because, as Obadiah declares,
“the kingdom belongs to the Lord” (v. 21)

3.

Inhabiting the Story: Making It Our Own
“The oracle of Obadiah is relatively easy to summarize: the nation of Edom—also referred to as ‘Mount
Esau’ (Obad 8)—has fallen under the judgment of God because the Edomites took advantage of Judah
and Jerusalem during the recent military invasion, defeat and exile of the Judeans (Obad 10-14). The
cruel opportunism of the Edomites will be punished at some time in the future, when Jerusalem and
Judea will again be inhabited and will dominate the land of Edom (Obad 15-21). . . . From the
persecution of Jacob by Esau, to the persecution of Judah by the Edomites, to the persecution of Jesus
the Judean by Herod the Edomite—throughout salvation history, Edom stand as a type of the opposition
to the people of God from those who should be closest to them, from their own family. The Book of
Obadiah stands in judgment on Edom and all who are like Edom, assuring the people of God that the
justice of God will finally triumph and that they will be vindicated over against their enemies” (Bergsma
and Pitre).

JONAH
1.

Where We Are in the Story: Getting Our Bearings
God’s covenant program, which centers in his special bond with Israel, has a universal scope. If “the
kingdom belongs to the LORD,” as Obadiah declares, then obviously God can invite whomever he wills
into it; he can even extend his mercy to the wicked people of Nineveh! And so, God sends his prophet
Jonah to proclaim a message of repentance and salvation to the Ninevites. At first Jonah rebels; he is
quite pleased with God’s mercy for his own people (cf. 2 Kgs 14:23-29), but not for others. When given
a second chance, Jonah goes to Nineveh; but when the people of Nineveh repent and are spared, Jonah
resents God’s extending his generous mercy toward Nineveh, despite his own declaration that
“Salvation belongs to the LORD!” (Jon 2:9).

2.

The Story Unfolds: The Revelation of God in Jonah

2.1.

How it’s shaped: The author’s plan
I.
II.

2.2.

FIRST COMMISSION: JONAH’S FAILURE AND GOD’S SOVEREIGNTY, 1:1–2:10
SECOND COMMISSION: GOD’S SOVEREIGNTY AND JONAH’S FAILURE, 3:1–4:11

What it says: The message conveyed
“The narrative of Jonah carries with it a powerful theme. God, whose power extends over all nations,
can and will exert his justice over those peoples who warrant punishment for their sins. At the same
time, God is All-compassionate and All-merciful, and he will forgive the nations—even the pagan
nations—if they repent of their sins” (The Didache Bible).
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3.

Inhabiting the Story: Making It Our Own
We are living in the Jonah story when we understand that God is God and we are not, that God’s mission
extends to all the people of the world, that we are enrolled in that great mission that is now being
fulfilled in Jesus’ “Great Commission” (Matt 28:18-20), and that we are not to be like Jonah—pleased
when God extends his mercy toward us, but displeased when he extends it to others, especially others
we don’t like.

MICAH
1.

Where We Are in the Story: Getting Our Bearings
Like most of the Prophetic Books, Micah, named after a prophetic contemporary of Isaiah, Hosea, and
Amos, forms part of the larger story of divine judgment for violations of the Mosaic covenant and
divine blessings of hope and mercy based on God’s covenant-oath to Abraham and its fulfillment in the
Davidic Son-King and his Kingdom. In the context of the Minor Prophets, what Jonah failed to
understand is spelled out in Micah: God is unlike any other god—judging and forgiving, just and
compassionate. See further below (2.3.).

2.

The Story Unfolds: The Revelation of God in Micah

2.1.

How it’s shaped: The author’s plan
I.
II.
III.
IV.

2.2.

THE TITLE, 1:1
FIRST CYCLE OF ORACLES: DESTRUCTION AND DELIVERANCE, 1:2–2:13
SECOND CYCLE OF ORACLES: REPROOF AND RESTORATION, 3:1–5:15
THIRD CYCLE OF ORACLES: INDICTMENT AND INTERVENTION, 6:1–7:20

What it says: The message conveyed
The message of Micah is best understood in the context of Obadiah and Jonah, immediately preceding.
Obadiah tackles the question of how God deals with those who proudly oppose him and his people. He
brings them down, because “the kingdom belongs to the Lord.” But Jonah is upset when God mercifully
invites the people of Nineveh into his Kingdom. And so, God has to bring him down—into the sea and
into the belly of a big fish. What Jonah failed to understand is spelled out in Micah: God is unlike any
other god—judging and forgiving, just and compassionate. In fact, he will cast all our sins into the
depths of the sea (Mic 7:18-20), precisely where the sailors had tossed disgruntled Jonah!

3.

Inhabiting the Story: Making It Our Own
“The coming of salvation is strong in Micah: a ‘remnant of Jacob’ would be saved (cf. 5:7-19) under a
‘ruler of Israel’ who would arise from the humble town of Bethlehem (cf. 5:1-4)—verses from the
prophet that are explicitly cited in the Gospel of St. Matthew as having been fulfilled in the Birth of
Christ (cf. Mt 2:6)” (The Didache Bible). This too is part of the larger covenant story—Jesus’ story and
so ours.

NAHUM, HABAKKUK, ZEPHANIAH
1.

Where We Are in the Story: Getting Our Bearings
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In the covenant provisions made to Abraham, God had made it clear that “him who curses you I will
curse” (Gen 12:3). Thus Nineveh (Assyria) stood under the impending judgment of God (Nahum). But
there are mysteries and delays in the ways God chooses to judge those who “have it coming,” requiring
God’s people to trust in God’s sovereign and inscrutable will (Habakkuk). In the end, there is no doubt
that God will do exactly as promised—blessing the righteous and judging the rebellious (Zephaniah).
2.

The Story Unfolds: The Revelation of God in Nahum, Habakkuk, Zehaniah

2.1.

How it’s shaped: The author’s plan
Nahum
I.
THE TITLE, 1:1
II.
THE PSALM OF PRAISE, 1:2-8
III.
THE PROPHETIC ORACLES OF DESTRUCTION AND DELIVERANCE, 1:9–3:19
Habakkuk
I.
THE TITLE, 1:1
II.
THE PROPHET’S PERPLEXITIES: PUZZLING OVER GOD’S JUSTICE AND
FAITHFULNESS IN A WORLD RULED BY EVIL, 1:2–2:20
III.
THE PROPHET’S PRAYER-PSALM: TRUSTING IN GOD’S JUSTICE AND
FAITHFULNESS IN A WORLD RULED BY EVIL, 3:1-19
Zephaniah
I.
THE TITLE, 1:1
II.
THE DAY OF GOD’S WRATH, 1:2–3:8
III.
THE DAY OF GOD’S RESTORATION, 3:9-20

2.2.

What it says: The message conveyed
These books contain words and images that are both comforting and disturbing. Nahum gives a poetic
picture of God’s judgment on the nations of the world who resist his rulership. It’s a comforting
reminder that the Lord is good, but he’s not indifferent toward those who oppose him. But if God judges
and punishes evil, then why does he patiently tolerate it and sometimes even use it for his own glory?
Habakkuk wrestles with that question and concludes that God’s people have to live by faith, trusting in
God’s sovereignty to settle these matters in his time. Zephaniah leaves no doubt that in the end, in “the
day of the LORD,” God will do exactly that—blessing the righteous and judging the rebellious. The
important thing is to be ready, seeking the LORD now, in genuine faith and humility.

3.

Inhabiting the Story: Making It Our Own
We inhabit these “chapters” in the story from Creation to New Creation by remembering that they are
part of the covenant provisions initiated through Abraham in Genesis 12—blessing for the faithful and
righteous, punishment for the rebellious and wicked—all of which inform the story of Christ, in whom
the entire covenant program comes to fulfillment. If in Jonah we learn that “God’s mercy and
forgiveness are available even to hardened sinners,” the Ninevites, in Nahum (also directed at Nineveh)
we are reminded that “the window of opportunity to avail ourselves of this mercy can indeed come to a
close, both for individuals and for nations” (Bergsma and Pitre). This is the sobering message of the
gospel. If in Habakkuk we are faced with some of the perplexing mysteries in the ways God administers
his covenant, in Zephaniah we are reminded that God’s ways are sure, and that God will bring his plans
and purposes to a fitting and righteous conclusion in his own time and way. This too is the way that
Jesus wants us to live as citizens of his Kingdom.
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HAGGAI, ZECHARIAH, MALACHI
1.

Where We Are in the Story: Getting Our Bearings
“The book of Haggai begins a three-book collection of clearly postexilic prophets: Haggai, Zechariah,
Malachi. These books appear to have been edited together as an intentional conclusion to the book of
the Twelve. All three books are strongly marked by a concern for the establishment of a purified Temple
and liturgy after the Babylonian exile, and the eschatological restoration of the remnant of God’s
people” (Bergsma and Pitre).

2.

The Story Unfolds: The Revelation of God in Haggai, Zechariah, Malachi

2.1.

How it’s shaped: The author’s plan
Haggai
I.
II.
III.
IV.
V.

THE SUPERSCRIPTION, 1:1
HAGGAI’S FIRST MESSAGE, 1:2-15
HAGGAI’S SECOND MESSAGE, 2:1-9
HAGGAI’S THIRD MESSAGE, 2:10-19
HAGGAI’S FOURTH MESSAGE, 2:20-23

Zechariah
I.
THE TITLE, 1:1
II.
THE OPENING CALL TO REPENTANCE, 1:2-6
III.
THE EIGHT NIGHT VISIONS, 1:7–6:8
IV.
THE SYMBOLIC CROWNING OF JOSHUA, 6:9-15
V.
THE PROBLEM OF FASTING AND THE PROMISES OF THE FUTURE, 7:1–8:23
VI.
TWO PROPHETIC ORACLES: THE FUTURE KINGDOM, 9:1–14:21
Malachi
I.
THE SUPERSCRIPTION, 1:1
II.
THE PROPHETIC ORACLES/DISPUTATION SPEECHES, 1:2–4:3
III.
THE POSTSCRIPT, 4:4-6
2.2.

What it says: The message conveyed
These books are full of hope and challenge. Haggai and Zechariah especially offer words of
encouragement and motivation. They call God’s people from complacency and compromise to
faithfulness and obedience, in the power of God’s Spirit and the word of our Lord and the hope of his
coming presence and peace. Malachi follows with a wake-up call to take all of this seriously; for in the
end, says Malachi, God will distinguish between the righteous and the rebellious, between those who
fear the Lord and those who refuse.

3.

Inhabiting the Story: Making It Our Own
Haggai and Zechariah lay further groundwork for the Temple theme that comes to fulfillment in the
Kingdom Jesus establishes in his Body and in the Church. Malachi’s message at the end of the Old
Testament sounds a lot like John the Baptist’s, who prepared the way for Jesus by calling people to
“repent, for the kingdom of heaven is at hand.” In both cases the message is unmistakable: Citizenship
in God’s kingdom requires hearts that are receptive to the King. “He who has ears to hear,” said Jesus,
“let him hear.”

